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表象としての宗教── 1893年シカゴ万国宗教大会
と中国
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　コロンブスのアメリカ大陸発見 400 周年を記念して、1893 年 5 月 1 日より 10 月 28 日
まで米国シカゴで万国博覧会（World’s Columbian Exposition）が開催された。博覧会の期
間中に、シカゴでは様々な国際会議が開かれた。その中でとりわけ注目を集めたのが万国
宗教大会（World’s Parliament of Religions）であり、ヒンズー教、仏教、ジャイナ教、ゾロ
アスター教、道教、儒教、神道、ユダヤ教、キリスト教、イスラム教の 10 種の宗教代表
が会議に出席した（一部は書面による出席）。会議終了後、準備委員会の代表者ジョン・バ























1　 John H. Barrows, ed. The World’s Parliament of Religions: An Illustrated and Popular Story of the 
World’s First Parliament of Religions, Held in Chicago in Connection with the Columbian Exposition 
of 1893, Vol. I. Chicago: The Parliament Publishing Company, 1893, p. 19.
2　 Donald H. Bishop. “Religious Confrontation, a Case Study: The 1893 Parliament of Religions.” Numen 
16: 1 (April 1969), pp. 63―76; “America and the 1893 World Parliament of Religions.” Encounter 31: 4 
(Autumn 1970), pp. 348―71.
3　 Richard Hughes Seager. The World’s Parliament of Religions: The East/West Encounter. Chicago, 
1893, Bloomington: Indiana University Press, 1995.
4　 Carl T. Jackson. The Oriental Religions and American Thought: Nineteenth-Century Explorations. 
Westport, Connecticut: Greenwood Press, 1981; Rick Fields. How the Swans Came to the Lake. 
Boulder, Colorado: Shambhala Publications, 1981.
5　 鈴木範久『明治宗教思潮の研究』東京大学出版会、1979 年、207―31 頁。









































7　 James Edward Ketelaar. Of Heretics and Martyrs in Meiji Japan: Buddhism and Its Persecution. 
Princeton: Princeton University Press, 1990.（ジェームス・E. ケテラー／岡田正彦訳『邪教／殉教の
明治──廃仏毀釈と近代仏教』ぺりかん社、2006 年）
8　 陳熙遠「「宗教」 ─一個中国近代文化史上的関鍵詞」『新史学』第 13 巻第 4 期、2002 年 12 月。村田
雄二郎「東アジアの思想連環─清末中国 「宗教」 概念受容をめぐって」三谷博編『東アジアの公論
形成』東京大学出版会、2004 年。
9　 John H. Barrows, ed. The World’s Parliament of Religions. p. vii.









　9 月 11 日午前 10 時、シカゴ万国博覧会の「自由の鐘」が 10 回打ち鳴らされる中、数
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To Rev. John Henry Barrows, D.D., Chairman of the 
Committee on Religious Congresses
3 帝教篇第一 Instruction by Rulers
4 師教篇第二 Instruction by a Teacher
5 天道篇第三 The Laws of Nature
6 神道篇第四 The Doctrines of Orthodox Scholars
7 人道篇第五 Heterodox Doctrines
8 儒學篇第六 The Laws of Humanity
9 異學篇第七 The Laws of the Spiritual World
10 外篇上 Supplement First
11 外篇下 Supplement Second

























































20　 彭光誉「説教」、3a 頁。英語版：Now take the word “religion,” which is the subject under discussion. 
Toward the close of the Ming Dynasty, the Europeans in China used the word “kao” in the sense of 
Religion. But “kao” signifies properly “to teach,” if used as a verb, or “instruction” if used as a noun. 
（Barrows. op. cit. p. 375.）
写真 2　彭光誉
出典：John H. Barrows, ed. The 














儒教は religion ではない。では、中国に religion はないのか。それに対する、彭の答は否
定的なものである。彼は続けて言う。
私が英語の辞書を調べてみると、「爾





プ ロ フ ィ ッ ト
羅肺特」（prophet、「先知師」または「祭司」と訳す）という。神に祈り、人に代
わって祈りをささげることのできる人を、「樸
プ リ ー ス ト
釐司特」（priest、「神甫」と訳す）とい
い、「帕
パ ス タ ー
司特爾」（pastor、「牧司」と訳する）といい、「彌
ミ ニ ス タ ー
泥司特爾」（minister、「教士」
と訳す）といい、「彌
ミ ッ シ ョ ナ リ ー
森訥爾來」（missionary、「教士」と訳す）という。ところが、
「 爾
レ リ ジ ョ ン
釐 利 景 」 は 中 国 語 で「 巫
4
」 と 称 す べ き も の で、「 樸
プ ロ フ ィ ッ ト
羅 肺 特 」「樸
プ リ ー ス ト
釐 司 特 」
「帕
パ ス タ ー
司特爾」「彌
ミ ニ ス タ ー
泥司特爾」「彌







21　 彭光誉「説教」、3a―3b 頁。英語版：Even the term “Yu kao,” or Confucian school, is employed only 
by the Taoists and Buddhists to distinguish the established system of instruction founded upon the 
principles of social relation, from their own systems of belief, which they call “Tao-kao” and “Foh-
kao” respectively, by prefixing the word “yu” to the general term “kao.” To these three systems of 
doctrine they sometimes give the name of “San-kao,” or three systems of instruction. But 
Confucianists refer to the two sects only as “heterodox system of doctrine.” Mohammedans call the 
Confucian system of doctrine “ta-kao,” or the great system of instruction. All these terms, however, 
can be traced to those who desire to separate themselves by a distinctive name from the general 
body of the people. They are not of Chinese origin. The only term that is of a Chinese origin is “li-
kao,” or the proper system of instruction. （Barrows. op. cit. p. 375.）
22　 彭光誉「説教」、3b―4a 頁。英語版：I find “religion,” as defined by Webster, to be “the recognition” 
of God as an object of worship, love and obedience, or right feelings towards God as rightly 
apprehended,” “prophet” to be “a person illuminated, inspired or instructed by God to speak in his 
name or announce future events,” and “priest” to be “one who officiates at the altar, or performs the 
rites of sacrifice, hence, one who acts as a mediator between men and the divinity of gods,” pastors, 








明末のヨーロッパ人は 「上帝」 「神」 「真神」 「独一之神」 といった中国語に訳している。
「帕








レ リ ジ ョ ン
釐利景」 ではないという人や、中国には 「爾
レ リ ジ ョ ン
釐利景」 がないという人がいる。孔子が
「爾
レ リ ジ ョ ン
釐利景」 ではないというのは正しいが、中国に 「爾




















those of a priest. Now according to these definitions, “religion” has its proper Chinese equivalent in 
the word “Chuh.” As for those persons who can foretell the future events, they can find their 
associates in China in those who are versed in sooth-saying. （Barrows. op. cit. pp. 375―76.）
23　 彭光誉「説教」、4a―4b 頁。英語版：When Europeans first made their way into China, toward the 
close of the Ming Dynasty, they found it difficult to hit upon a proper Chinese word for God. They 
made use of the terms “Shangti” （Ruler of the upper Religions）, “Shen” （Spirit）, “Chan Shen” （True 
Spirit）, “Tuh-i-chi-Shen” （Only Spirit）. Sometimes they merely translated the word “pater” and 
“Jehovah” by means of Chinese character. In their worship they made use of images. They had 
certain tradition on the subject of cosmogony. Their religious beliefs seemed to bear a strong 
resemblance to those held by Buddhist and Taoist priests. （Barrows. op. cit. p. 376.）
24　 彭 光 誉「 説 教 」、5b 頁。 英 語 版：There are some western scholars who say that the system of 
doctrines of Confucius cannot be properly called a Religion, and there are others who say that China 
has not Religion of her own. That the ethical systems of Confucius be called a Religion may be 
admitted without fear of contradiction, but that China has not Religion of her own must be taken as 
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35　 孔憲和「儒論」。The most important thing in the superior man’s learning is to fear disobeying heaven’s 
will. Therefore, in our Confucian religion the most important thing is to follow the will of heaven. 
（Barrows. op. cit. p. 596.）
36　 孔憲和「儒論」。That is what has caused Confucianism to be transmitted from the oldest times till 
now, and what constitutes its superiority to other religions is that it does not encourage mysteries and 
strange things or marvels. It is impartial and upright. It is a doctrine of great impartiality and strict 
uprightness, which one may body forth in one’s person and carry out with vigor in one’s life. Therefore 
we say, when the sun and moon come forth （as in Confucianism）, then the light of candles can be 









Cheng Tsze says: “The spirits are the forces or servants 
of heaven and earth and sings of creative power.” Chu Fu 
Tsze says: “Speaking of two powers, the demons are the 
intelligent ones of Yin, the gods are the intelligent ones of 
Yang; speaking of one power, the supreme and 













The Chung Yung, quoting Confucius, says: “The power of 
the spirits is very great! You look and cannot see them, 
you listen and cannot hear them, but they are embodied 
in all things without missing any, causing all men to 
reverence them and be purified, and be well adorned in 
order to sacrifice unto them. All things are alive, as if the 
gods were right above our heads or on our right hand or 
on the left. Yih King makes much of divining to get 
decisions from the gods, knowing that the gods are the 
forces of heaven and earth in operation. Although unseen, 
still they influence; if difficult to prove, yet easily known. 
The great sages and great worthies, the loyal ministers, 
the righteous scholars, filial sons, the pure women of the 
world having received the purest influences of the 
divinest forces of heaven and earth, when on earth were 
heroes, when dead are the gods. Their influences 
continue for many generations to affect the world for 
good, therefore many venerate and sacrifice unto them.”
　上の中国語と英語を比較してわかるのは、李提摩太が「神」（shén）、「鬼神」（guǐshén）、
「鬼」（guǐ）を翻訳するのに異なる語を選択していることだ。「神」を訳すときには God、
gods、spirits が使われ、「鬼神」は gods、spirits と訳され、「鬼」は demons と訳されて
いる。こうした柔軟な翻訳は、訳者が異なるコンテクストにおいて儒家の術語をきちんと
理解していることを表している。このことは同じく religion の理解にも表れている。次の
中英版における religion 翻訳の対照表を見てみよう（表 3）。













37　 李葆元「道教論」、『万国公報』第 55 冊、光緒 19 年 7 月（1893 年 8 月？）。
表 3　「儒論」における原語と翻訳語 religion
故吾儒之學，首在承天命。 In our Confucian religion the most important thing is to 
follow the will of heaven.
中庸所謂修道之謂教也。 The Chung Yung calls the practice of wisdom religion.
吾儒既深知天命，故其視天下猶一
家。
Our religion well knows heaven’s will, it looks on all under 
heaven as one family.
辭讓之心，禮之端也。 A yielding disposition is the beginning of religion. 
若仁又包夫義禮智。 As to benevolence, it also includes righteousness, reli-
gion and wisdom,  
（孔子）刪詩書，定禮樂，贊周易，
修春秋，而言治國。
（Confucius） edited the odes and the history, reformed 
religion, made notes on the “Book of Changes”, wrote 
.the annals of spring and autumn, and spoke of govern-
ing the nation. 
自後，雖時代變更，斯道昭於天壤。 After this, although the ages changed, this religion flour-
ished.
朱子集其成，斯道粲然大明。 Chu Fu-Tsze collected their works and this religion 
shone with great brightness.
曠覽歷代，其關係于治國而他教不
能勝之處，亦有明驗。
On looking at it down the ages there is also clear evi-
dence of results in governing the country and its superi-





Then the Han dynasty arose （B.C. 206―A.D. 220）. Al-
though it leaned toward Taoism, the people, after having 
suffered so long from the cruelties of the Tsin, were eas-
ily governed. Although the religious rites of the Shu 
Sun-tung do not command our confidence, the elucida-
tion of the ancient classics and books we owe mostly to 
the Confucianists of the Han period.
明太祖立，定禮制樂，號稱太平。 When the first emperor of the Ming dynasty （A.D. 1368
―1644） arose and reformed the religion and ritual of the 








訳とややずれがある。李提摩太がどのように religion を翻訳しているか見てみよう（表 4）。
　ここでは「吾教」と「道」が religion と訳され、religion は道教を指している。religion
のほかに、genii religion という訳語も使われ、religion より下位の「煉丹」「神仙家」を




38　 李葆元「道教論」。Chang Lu （A.D. 385―582） used charms in his teaching, and employed fasting, prayer, 
hymns and incantations to obtain blessings and repel calamities; and Taoism’s fundamental doctrines 
had utterly disappeared.
表 4　「道論」における原語と翻訳語 religion
惟吾教與儒教為最先。 Taoism and Confucianism are the oldest religions of China.
吾教起初實創於元始。一再傳之老
聃，老聃生於東周時，為柱下史。
Taoism originated with the originator of all religions. He 
transmitted it to Lao-tsze, who was born in the Chow dy-
nasty （about B.C. 604）, was contemporary with Confu-
cius, and kept the records.
考漢志所錄，道家三十七部，神仙
家十部，本不相同。
In the Han dynasty Taoism had thirty-seven books and the 




But from the time Taoism ceased to think purity and peacea-
bleness sufficient to satisfy men, it became the genii religion 
（magic and spiritualism）, though still called Taoism.
何謂承天命？蓋道之大原出於天，
人身一小天地也，稟陰陽二氣以生。
What does Taoism mean by the phrase, carry out heav-
en’s will? It means that heaven is the first cause of reli-
gion, that man is produced by two forces, Yin and Yang.
真心學道之人，養其性，存其神，
斂其氣，收其心。
Those who really study religion, cultivate their spiritual 
nature, preserve their souls, gather up their spiritual force, 
and watch their hearts.
又吾教中微妙之造詣，有非他教中
所能及者。
Comprehension of the hereafter is one of the mysteries in 
which no religion can equal Taoism.
綜論吾教之興衰，知道家與神仙家
已合為一。
Taoism and the genii religion have deteriorated.







Issac T. Headland（赫徳蘭）、W.A.P. Martin（丁韙良）、George T. Candlin（凱徳林）、Y.K. 
Yen（顔永京）、Ernest Faber（花之安）、Henry Blodgett である。前 4 名の文章は正式な








　大会 8 日目に北京大学教授 Issac T. Headland が「北京の宗教」と題する報告を行った
40
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39　 Daniel W. Fisher. Calvin Wilson Mateer: Forty-Five Years a Missionary in Shantung, China. 
Philadelphia: The Westminster Press, 1911.（『狄考文傳：一位在中国山東生活了四十五年的傳教士』
桂林：広西師範大学出版社、2009 年、153 頁）
40　 Issac T. Headland. “Religion in Peking.” Barrows. op. cit. pp. 1019―23.


































　大会 17 日目は、上海から来た中国籍の顔牧師（Y.K. Yen）が短い文章の中で中国の宗






42　 W.A.P. Martin. “America’s Duty to China.” p. 1144.
43　 W.A.P. Martin. Hanlin Papers, or, Essays on the Intellectual Life of the Chinese. London: Trübner, 
Shanghai: Kelly & Walsh, 1880, pp. 126―62.












































45　 Y.K. Yen. “What Has Christianity Done for the Chinese?” Barrows. op. cit. pp. 1311―12.
46　 Ernest Faber. “Genesis and Development of Confucianism.” Barrows. op. cit. pp. 1350―53.
47　 Ernest Faber. A Systematical Digest of the Doctrines of Confucius. Translated from the German by 
P.G. von Möllendorff, Second Edition, The General Evangelical Protestant Missionary Society of 
Germany, 1902, pp. 100―115.
48　 Timothy Richard. Forty-Five Years in China. pp. 219―20. William E. Soothill. Timothy Richard of 
China. p. 174.







































50　 Ernest Faber. “Genesis and Development of Confucianism.” p. 1353.
51　 Henry Blodgett. “Why Protestant Missionaries in China Should Unite in Using Tien-Chu for God.” 
Barrows. op. cit. pp. 1378―79.

















　9 月 27 日、17 日間におよんだ万国宗教大会は閉幕した。
　シカゴ宗教大会に対しては様々な異なる見方があるにせよ、この大会が人類の宗教交流
史上において重要な意義を有するという点について異議はあるまい。ミュラーは『比較宗


















の存在に対する信仰であり（a priori belief in an unknown entity）、理性的な知識は前提に
54　 平井金三については、「平井金三における明治仏教の国際化に関する宗教史・文化史的研究」（平成 16
年度～ 18 年度科学研究費共同研究報告書、代表者：吉永進一）を参照されたい。









































教には 16 の教派と 30 の分派があるが、「日蓮宗の教法は、仏陀が直接教えた真実かつ最
良の仏法原理に基づいて打ち立てられているので、日蓮宗が最も卓越している」と、川合
56　 Kinza Riuge M. Hirai. “Synthetic Religion.” Barrows. op. cit. pp. 1286―88.
57　 Reuchi Shibata. “Shintoism.” Barrows. op. cit. pp. 451―54.
58　 Nishikawa Sugao. “The Three Principles of Shintoism.” Barrows. op. cit. pp. 1370―73.
59　 Banriu Yatsubuchi 八淵蟠龍 . “Buddhism.” Barrows. op. cit. pp. 716―23. Zitsuzen Ashitsu 蘆津実全 . 
“Buddha.” Barrows. op. cit. pp. 1038―40. Horin Toki 土宜法竜 . “Buddhism in Japan.” Barrows. op. cit. 
pp. 1290―93.
60　 Shaku Soyen. “The Law of Cause and Effect, as Taught by Buddha.” Barrows. op. cit. pp. 829―31. 











































61　 Yoshigiro Kawai. “A Declaration of Faith and the Truth of Buddhism.” Barrows. op. cit. pp. 1290―93.
62　 Kozaki Hiromichi. “Christianity in Japan; Its Present Condition and Future Prospects.” Barrows. op. 
cit. pp. 1012―14.
63　 ジュリオス・エイチ・シーレー／小崎弘道譯纂『宗教要論』十字屋、1881 年。
64　 Nobuta Kishimoto. “Future of Religion in Japan.” Barrows. op. cit. pp. 1279―83.











































66　 M.L. Gordon. “Some Characteristics of Buddhism as It Exists in Japan Which Indicate That It Is Not 
a Final Religion.” Barrows. op. cit. pp. 1293―96.
67　 Takayoshi Matsugama. “Origin of Shintoism.” Barrows. op. cit. pp. 1370―73.
68　 Goro Kaburagi. “The Shinto Religion.” Barrows. op. cit. pp. 1373―74.
69　 Robert Morrison. A Dictionary of the Chinese Language. Honorable East India Company’s Press, 
1815―23.
70　 W.H. Medhurst. A English and Chinese Dictionary. Shanghai: Mission Press, 1842―43.









































72　 『支那教案論』（1899 年）（A. Michie. Missionaries in China. 1892）、王栻編『厳復集』第 4 冊、中華
書局、1984 年、850 頁。
73　 Rev. John Ross. “Our Attitude Towards Confucianism.” The Chinese Recorder and Missionary 
Journal 18: 1 （January 1887）, p. 4.
74　 『原富』（Adam Smith. An Inquiry into the Nature and Causes of the Wealth of Nations）、上海南洋公
学。『厳復集』第 4 冊、910 頁。
75　 『康有為全集』第 4 集、36 頁。黄興涛「新名詞的政治文化史─康有為与日本新名詞関係之研究」黄










































76　 井上哲次郎『哲学字彙』（附清国音符）、東京大学文学部印行、明治 14 年、77 頁。
77　 A Japanese and English Dictionary, with an English and Japanese Index by James Curtis Hepburn. 
Rutland, Vt.: C.E. Tuttle, 1867, 1872, 1886.（J.C. ヘボン『和英語林集成』講談社学術文庫、1980 年）












79　 1908 年、顔恵慶『英華大辞典』（商務印書館）の religion に対する解釈は以下のとおり。A mode of 
thinking, feeling, and acting, which respects, trusts in, and strives after, the Divine, or God. 宗教；any 
system of faith and worship, 教、信奉、道門、派教；–ary, 宗教的、信仰的、教会的、教門的。
